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1. Introduction
1.1 The Eulogy in the Context of 1Maccabees

The book of 1Maccabees is not a “historical book” in the strictest sense
of the word. Of course, it relates a history, the dramatic events of the
accabean revolt in the 2nd century BCE including fierce battles, he-
Toic deeds and the rededication of the Temple in Jerusalem celebrated
€ach year in Jewish communities at the Chanukah festival. But
Maccabees tells this history —or, even better, this story —not according
Tacitus’ motto sine ira et studio, “without anger and zealousness.”! As
acitus himself did several times (thus renouncing his own motto), the
author(s) of 1Maccabees take sides. The author and his party have a
Certain political (and, as this can never be separated entirely in Anti-
uity, also a social and religious) agenda. This agenda is connected to
® dynasty which ruled Israel in the era when the text of 1Maccabees
Originated: the Hasmoneans. This term is taken from Josephus’ account
and denotes the ruling family who traces its origin back to an ancestor
famed Hasmon. The dynasty, however, was established by the brother
of J.udas Maccabaeus, the famous leader of the Jewish revolution
zgalnst the Seleucids during the second century BCE, Simon “Macca-
aeus” (ruled 143-134 BCE) and his son John Hyrcanus (134-104).
S As the text of 1Maccabees itself does not stem from the time of
IMon but from a later generation, the term “Hasmoneans” is used in
following study in order to denote the ruling group during the late
Second and early first century BCE in Judaea who supported its agenda
With the “historical book” 1Maccabees.
Thus, the book of 1Maccabees relates the history of the Maccabean
OvVement in a pro-Hasmonean manner. One major aspect of this

\\__
1 See Tacitus, Annals 1.1.



152 Thomas Hieke

agenda was to provide the ruling dynasty with divine legitimation:
Although this major family came from a Priestly branch, it neither had
a Zadokite descent nor any relationship to the Davidic dynasty. It thus
possessed no genealogical connection to the dynasties who tradition-
ally ruled Israel in spiritual, cultic, military and political affairs.

1Maccabees not only emphasizes the Hasmoneans’ claim of ruling
the country by relating and embroidering certain events in the narra-
tive. At certain points the flow of the story is interrupted by poetical
insertions.2 Especially noteworthy are the testament of Mattathias, the
Priest and father of Judas Maccabaeus, Jonathan and Simon, in 1Macc
2:49-70, the praise of Judas Maccabaeus in 1Macc 3:2-9 and the eulogy
of Simon in 1Macc 14:4-15. The testament of Mattathias at the very be-
ginning of 1Macc functions as the literary place to anchor the politiCal
and religious program of the Maccabean movement in the narrative:
The permanent recourse to traditional biblical figures and their con”
nection with the current historical situation make the movement of the
Maccabees appear as the natural and divinely-ordained continuation
Israel’s history; the deeds and the ideology of the Maccabees—repr®
sented in their ancestor Mattathias—stand in perfect accordance wit
Scripture Thus, the allusions to and quotations from Scripture serve t©
bolster the claim of the Maccabees (the Hasmoneans, respectively) that
they are the true rulers of Israel, legitimated by God. The eulogy ©
Simon in 1Macc 14:4-15 works in the same manner, as will be demor”
strated in the following study. The eulogy forms the climax of the nar”
rative about Simon’s deeds and achievements. Following a continua”
tion of the victories of Judas and Jonathan, Simon achieves the fina
liberation of Israel by conquering the citadel in Jerusalem and its l‘iﬂ_Jal
cleansing (1Macc 13). The events following the eulogy firmly establi
Simon’s leadership by internal (inner-Jewish) and external confirm&
tions and treaties (with the Seleucids, with Rome and Sparta). The po
etical tone of the eulogy stands out from the context and one can focu
on 1Macc 14:4~15 for the purpose of closer analysis.

2 For a general study on this phenomenon in 1 Maccabees, see the study by NEUHAUH
Studien.
3 See HIEKE, Role, 73.
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1.2 Method

It is clearly the intention of the authors of 1Macc 14:4-15 to allude to
Passages from “Scripture.”¢ The eulogy is supposed to sound like a
holy text and the events referred to are portrayed as “according to
SCI‘ipture.” However, the precise intentions of the authors and how
they obtained access to these traditions remains obscure. It is therefore
futile to add any further hypotheses about the origin of the text or to
Speculate about certain historical situations. What is at hand is the text
Of IMaccabees as a deuterocanonical writing within the Christian Bible
(?f the Old and New Testament. Within this canonical text frame one

ds connections between 1Macc 14:4-15 and other texts in the larger
Context of the canon as manifested in the Greek Bible. The following
Teading is centered on the text and proceeds along these intertextual
Telationships and analogies. By activating the alluded background texts
(hypotexts) woven into the eulogy of Simon, the figure of Simon and

€ political message receive a deeper meaning. The informed reader
(or: model reader) identifies it as the political message of the Hasmo-
Neans and finds it in accordance with the narrative before and after the
€ulogy. The “reader,” as it is understood here, is not a living person,
€8, an empirical reader from the 21¢ century. Rather, “reader” is the
term for a strategy detected in the text, a kind of reading instruction
that connects the text with its contextual field.®

1.3 Genre

C0“8idering genre, the text under consideration, 1Macc 14:4-15, can be
Called a “eulogy.”¢ The term comes from the Greek word eulogia mean-
g “good words,” and denotes a speech or writing in praise of a per-

or thing; especially one recently deceased or retired.” The shape
and style of 1Macc 14:4-15 obviously fit this definition; however, one
Must ask whether this is the only intention of the text. The pragmatics
°f IMacc 14:4-15 are—this is the basic assumption of the following

\__

4 The poetical passages in 1Maccabees allude to all three parts of the three-partite

canon, see NEUHAUS, Studien, 177. As NEUHAUS (pp. 180-181) points out, the author
Probably was a pious Jew intensely acquainted with his “Holy Scripture” and who
Created his own message from the biblical material as an erudite eclectic.
Hence it is not necessary to use gender sensitive or inclusive language.
” See, e.g., NEUHAUS, Studien, 95: “Preisgedicht auf Simon.”
For a form-critical comparison of Simon’s eulogy with hymns on Egyptian kings, see
BLUMENTHAL / MORENZ, Spuren, 22-29.

(-,
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short study —not restricted to praising the late Simon Maccabaeus for
reasons of piety or personal honor; metaphorically speaking, it is not
just an inscription on Simon’s wreath.? The eulogy also conveys a po-
litical (or, in addition, social and religious) message of the Hasmoneans
in order to persuade the audience (the Israelites in Jerusalem and Ju-
daea) to adopt the goals and principles (or, better, the entire rule) of the
current leadership in Israel (ie. the Hasmoneans). The rule of the
Hasmoneans is promoted as being legitimated by Scripture, predicted
by the prophets, acknowledged and blessed by God. The numerou$
allusions to and quotations from Scripture in the eulogy urge the read-
ers and listeners acquainted with the scriptural background to draw
these conclusions. Thus, the role of Scripture in 1Macc 14:4-15 is t©
emphasize and support the directive and persuasive character of the
text and its inherent political message.

1.4 Text

The basic text for the following study is taken from the Septuagint- If
necessary, the Hebrew text of alluded background texts from the He-
brew Bible is included. The Greek language common to 1Macc and the
biblical texts from the Septuagint facilitate terminological comparison$
and the detection of intertextual relationships. The authors ©
IMaccabees did not have a “Codex Rahlfs” at hand as a reference to0k
Speculation about which written text (if any) was available to the a¥”
thor(s) is a mere hypothetical exercise. This study does not pursue his-
torical questions, but identifies intra-textual strategies that guide the
model reader. Hence it is justified to use the common editions. The
interpretation proceeds on the basis of these presuppositions and edi-
tions.?

8  BLUMENTHAL / MORENZ, Spuren, 28, demonstrate that Simon’s eulogy connects
Jewish hope for a Messiah with the Hellenistic ideal of a “Soter.”

9  The Greek text follows RAHLFS, Septuaginta, and KAPPLER, Macchabaeorum libri:
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2. An intertextual reading of 1Macc 14:4-15

2.1 Simon as a “biblical” figure: judge, “Solomon,” “Nehemiah”, the
“Messiah”

One of the major features of Simon’s eulogy is his portrayal as a “bibli-
cal” figure. Several phrases remind the reader of other persons in bibli-
Cal narrative and thus make Simon appear to be one of them. At the
beginning of the eulogy, the wording kel fiodyacev ) yij Tdoug TG Huépag
Zwiwvo “and the land®® became quiet all the days of Simon”!! (14:4)
calls the biblical judges to the fore: The same phrase occurs with
Othniel (Jdg 3:11), Ehud (Jdg 3:30), Deborah (Jdg 5:31) and Gideon (Jdg
8:28; see also King Asa in 2Chr 13:23). Thus Simon Maccabaeus oper-
ates at the same historical level as these important figures from Israel’s
amous past. But a reader might think of a more recent biblical person
Who worked as a savior for Israel’s nation—hence the next part of the
verse kal ¢{firoev dyadi T¢) é8ve adrod “and he sought good things for

1S nation” alludes to Nehemiah (Neh 2:10).12

Having mentioned the famous past of the judges and Nehemiah’s

Testitution of the nation after the exile, the period of the kingdom is still
Missing. The eulogy first summarizes Simon’s military and political
achievements and subsequently proceeds to portray the time of his
Tegency in the same manner as the biblical narrative speaks about the

ays of King Solomon. On the occasion of Solomon’s enthronement all

€ people “rejoiced with great joy” (eddparvdpevor eddpoalvny peydny),

ngs (3Kings) 1:40—the same root paronomasia occurs in Simon'’s

Culogy (1Macc 14:11): “and Israel was glad with great gladness” (kai
fﬁ?p"""en Iopand ebdpootvmy peyainv). The next verse (14:12) reads: kol
KBLoev Ekaoto bmd THy umedov adrod kel thy oukfiv adtod “And every-
One sat under their own vine and their own fig tree” (14:12). Almost the
$ame phrase occurs in 1Kings 5:5 (= 2:46 LXX) to describe the time of
\__
10 The name of the land (louda “of Judah”) occurs only in Codex Sinaiticus, Codex
Venetus (8th century) and in the Latina. While RAHLFS uses Iovda in the main text,
the Géttingen Septuaginta (KAPPLER) mentions it only in the apparatus.
The English translation comes from the New English Translation of the Septuagint,
ed. PIETERSMA / WRIGHT.
As BLUMENTHAL / MORENZ, Spuren, 23-24, point out, the phrase “he sought good
things for his nation” can also be found in hymns on Egyptian kings. Other phrases
3Ppearing almost verbatim in Egyptian praises of the king are “he widened the bor-
ders of his nation” (14:6) and “there was no one to oppose him” (14:7). Several other
Phrases in Simon’s eulogy show some similarities to Egyptian hymns or share com-

mon motifs or themes with them.—The wording “he sought good things for his na-
tion” may also point to Est 10:3 (Mordecai), see DOMMERSHAUSEN, 1 Makkabier, 96.

11

12
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peace under King Solomon. Like Solomon, Simon fulfilled the proph-
ecy of Micah 4:4 (see below).® Being familiar with Micah, the wording
g fxpov yiig “to the end of the earth” in 14:10 may lead to Micah's
prophecy about the Ruler from Bethlehem, the Messiah (see Micah 5:3):
Simon’s donations according to 14:15 parallel those of Solomon (1King3
6-7).14— As Simon is described as judge, King Solomon and Nehemiah
it is not surprising that the text suggests him to be also a “Messiah.”*®

2.2 Simon’s obedience to the Law

The eulogy manifests Simon’s ideal obedience to the Law, the Torah of
the Lord, in two ways. (1) The text alludes to several promises in the
Torah that will be fulfilled if Israel obeys the laws of the Lord. )
1Macc 14:14 explicitly says that Simon sought out the law and carried
out the commandment of Deut 17:7 etc.

(1) The wording kai émidtuver t& dpio t¢) €6ver adtov “and he Wifl'
ened the borders of his nation” in 14:6 alludes to the Lord’s promises 11
Exod 34:24 and Deut 12:20; 19:8. The Lord will widen Israel’s borders, if
the nation observes the commandments given in the Torah. In 14:8 the
eulogy describes the agricultural prosperity of the land in the days
Simon in accordance with similar phrases in Lev 26:4:

)—/I
Lev 26:4 1Macc 14:8 I
) Y SddoeL T yerfpate abtiig kel §) Y €6(dov T yevdpata abtic
kel to EOA TV Tediwy dmoduwoer kel té EbAe TAV Tediwy tdv kapTdV

OV Kapmov adt@v VTV I
the land shall give'® its produce, | and the land was giving its pro-
and the trees of the plains shall duce, and the trees of the plains
give their fruit their fruit.

-—-—-'/

The different tense (8ot vs. ¢5{Sov)” indicates the way the claim
works: The promise of Lev 26:4 (future) is fulfilled during the time ©
Simeon (imperfect), hence, for the reader the conclusion is obvious-
Simon and the whole nation of Israel faithfully observed the statutes

13 See, e.g., NEUHAUS, Studien, 150.
14 See GOLDSTEIN, I Maccabees, 492.
15 See, e.g.,, DOMMERSHAUSEN, 1 Makkabder, 96.

16 NETS: yield (2x). The translation is adapted here in order to darify the parallel in
1Macc 14.

17 See NEUHAUS, Studien, 147-148,
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and commandments of the Lord. Thus the eulogy reverses the line of
Teasoning: In the Torah, the prospering land will be the reward for the
People’s obedience to the Lord’s law; in 1Macc 14 one must presuppose
Simon’s obedience to the law, because the land already prospers and
ives its produce. The text leaves the reader with no escape: As the
ord blesses Simon’s regency, Simon and the Maccabees were faithful
and pious people, fearing God and obeying his commandments.
_ (2) Within the following lines, the text explicitly says in 14:14, that
Imon sought out the law and eliminated every lawless and evil per-
Son. The first phrase reminds of Ps 105:4445 (104:44-45LXX): kai
Kev qbtolq xwpag €Bv@dr kal Tovoug Aadv ékAnpovdunoay Omwg &v
PuAdEwoLy T SukaLcdpate abTtod kol TOV vépov adtod &x{ntiowoy “and he
[the Lord) gave them [the people of Israel] lands of nations, and labors
of peoples they inherited, that they might keep his statutes and seek
out his law.”18 With this intertextual link the text claims that the Macca-
€es, especially under the rule of Simon, faithfully sought out the law
of the Lord and hence were rewarded with the expansion of the terri-
tory they ruled.—The second phrase kal &fpev mivte #vopov kal
Toumpéy is translated in NETS as follows: “and he eliminated every
aWless and evil person.” However, a similar wording occurs several
€s in Deuteronomy: kel &apeic tov movnpdv ¢ Lpdv abtdv (see Deut
17:7.12; 19:19; 21:21; 22:21.22.24; 24:7), where NETS translates “and you
Shall remove the evil one from yourselves.” It seems obvious that the
ulogy wants to demonstrate that Simon carried out the repeated
‘ommandment of Deuteronomy to the letter. Simon and the Maccabees

are portrayed as true followers of Moses and obedient to the Law of the
ord.

2.3 Fulfillment of prophecies

l?s the eulogy states, the time of Simon is also characterized by the ful-
Nent of prophecies, especially the prophecies of salvation and pros-
Perity. The statement in 14:8, “and they were farming their land in
Pea'ce, and the land was giving its produce, and the trees of the plains
5 fruit,” not only alludes to Lev 26:4, but also to Zech 8:12: A1’
£Ef° elpivmy 1§ fBumerog SioeL TOV kapmOv abtiic kel N YR Suoer T
iY:s"'\Mra adtfic ... “rather, I will demonstrate peace; the vine shall yield
s .ﬁ"lit, and the ground shall give its produce.” It is typical for the re-
Cted way of talking about God in 1Maccabees that the direct address

\
1
8 See GOLDSTEIN, I Maccabees, 491.
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“I [God!] will demonstrate peace” is changed to “they were farming
their land in peace” in order to avoid mentioning God explicitly. How-
ever, the eulogy obviously insinuates that this “peace” is granted by
God. As in the reference to the Torah (Lev 26:4), the future tense is sub-
stituted by the imperfect in order to make the fulfillment of the pro-
phetic statement evident. In the next verse, the eulogy also quotes from
Zechariah 8: “elders were sitting in the city squares” (14:9)—“old men
and old women shall again sit in the streets of Ierousalem, each with
his rod in his hand, because of the great number of days” (Zech 8:4)-
Old men and old women sitting in the street are a very apt symbol for a
prolonged time of peace: People could grow old, because they were not
prematurely killed in war or died of famine (caused by war).?” The tw0
allusions to Zechariah 8 call the whole chapter to the fore: God prom”
ises the salvation of Jerusalem (Zion). The phrase about the youths
dressing in splendor (kai ol veavioko. évedVoavrto 86ag 1Macc 14:9%)
may be read as an allusion to Isa 52:1: &eyeipov éeyeipov Zuwv EvSuoet
v loxdv cov Diwv kel &vdvoar Thy 86Eav douv IepouoaAnu TOALG T &Y%
Jerusalem shall don strength and glory/splendor. Again, the reader
the eulogy notes the text’s claim that God’s promise of peace and pros”
perity in Zion materialized during the days of Simon. The pro-Has®
monean stance of the eulogy dares to “date” the realization ©
Zechariah’s and Isaiah’s prophecy during the reign of Simon—and it
goes even further. The trees and the land giving their produce also al
lude to the chapter in Ezekiel where God promises to raise up a n€w
shepherd, “my servant David” (Ezek 34:23-28). Although the Hasmo~
neans cannot claim a direct descent from the Davidic dynasty, they
point out that the prophecies of Ezekiel and his colleagues evidently
came true during the time of Simon. The eulogy offers a real outlf’ok
for the pious people acquainted with Scripture and God’s promises
through the prophets of old: The “new David” and the time of pea'ce
and salvation already became reality with Simon. The pragmatic®
behind this play with Scripture is also obvious: The Hasmoneans as
descendants of Simon (ie. John Hyrcanus) depict themselves
legitimate rulers fulfilling the Law so that God, in return, fulfills his
promises written down in the Torah and the Books of the Prophets.?’
other words: The eulogy alludes to Scripture in order to show tha
Simon and the Hasmoneans act according to the will of God.

19 The motif also occurs in Isa 65:20.

20 Probably the singular 86%av is to be preferred; 66éac may be a mistake in analogY to
otoAdg; see SCHUNCK, 1. Makkabéerbuch, 357.

21 See, e.g., DOBBELER, 1/2 Makkabder, 132.
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There are several other elements in the eulogy of Simon that remind the
reader of prophetic passages in Scripture. At first sight the wording in
14:11, “he made peace in the land” is a typical (or: coined) phrase for
IMaccabees (to make peace with somebody, see 1Macc 6:49.58; 11:51;
13:37). However, one can also note the admonition in Isa 27:5 to make
Peace with God2 and the announcement in Isa 45:7 and Jer 40:6.9 that
God will make (create) peace (in the comprehensive meaning of the
Hebrew word shalom). The clause “and Israel was glad with great glad-
Ness” contains a root paronomasia that occurs also in 1Kings (3Kings)
1:40 (on the occasion of Solomon’s enthronement, see above); Isa 61:10
(a hymn-like sequence); Ps 13:7 (LXX) = Ps 52:7 (LXX) (Israel will be
glad when God restores the fortune of his people).

Another famous symbol for prosperity and peace occurs in 1Macc
14:12: “and everyone sat under their own vine and their own fig tree,
and there was none to frighten them.” The eulogy imitates again the
biblical presentation of the time of King Solomon (see above) and
quotes from Micah 4:4 as does 1Kings 55 (LXX: 3Kings 2:46g) in order
to describe the prosperity in the reign of the biblical king:

\,‘,
- Micah 4:4 3Kings 2:46g (LXX) 1Macc 14:11-12
' kel v adtg elpivn & | 11 émoinoev elpivny
TAVTWY TOV LePRV éml tig yig kal
o010 KUKAGBEV e0dppavén Iopani
eOdppooliimy peyainy
kel dvamadoerar kol kateker Tovda kal | 12 kal ékaBioev
Y IopanA memolBoteg
Skaotog €&0oTog €aotog
UTokdtw dumérov bnd Ty dumedov bo Ty dumerov
btop adtod adTod
Kl ¥kaorog kol kel
UTokdtw oukig obTod Umd T oukiy abtod Ty oukfv altod
'f“\- obk éotar O €00lovteg kol mvovteg | kal obk Ay & éxpoPov
Skdopy &mod Aav kol éwg adrtolg
Bnpoafee maowg TOG
— Npépag TaAwpwy

The wording in 1Macc 14:12 is even closer to the text of Micah 4:4; how-
Ever, the future tense (dvamatoerar) is changed to the aorist (ékaBioev) in
Order to jndicate the “fulfillment” of the prophecy. Sitting (together)

der one’s own vine and fig tree depicts a standard symbol for peace
\_
2 See GOLDSTEIN, I Maccabees, 491.
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and prosperity, as is indicated by 2Kings 18:31 par. Isa 36:16 and Zech
3:10.

The eulogy continues with phrases taken from or imitating prophetic
literature. The wording in 1Macc 14:13, kal &EédLmev ToAepdv abdtolq émi
i YAi¢ “and a person fighting them disappeared in the land,” resem-
bles the description of the doom of Babylon in Jeremiah 51 (28 LXX):
EEéTev poxnthe BoaPurdvog toD ToAepeiv kadnoovtalL éxel év meploxf,
“Babylon’s warrior gave up fighting; they will sit there under siege”
(Jer 51:30/28:30LXX). The next clause in the eulogy sounds even bolder:
kol ol Pacirelc ouverpifnoav év taig Muéparg éxeivarg, “and the kings
were crushed in those days.” One must note, however, that the text
does not say that Simon crushed the kings, but it rather uses the pas-
sive voice which probably points to a divine agent, i.e. God crushed the
kings. The success of the Maccabees in driving back the hegemony of
the Seleucid king was obviously read in the light of prophetic texts like
Ezek 30:21: vi¢ dvBpumouv Tovg Ppaxiovas Dapaw Paciriéwg Alydmtov
ouvétpupe, “Son of Man, I [God] shattered the arms of Pharao, king of
Egypt.” Other passages portray God as the Lord who shatters/crush€s
weapons and wars, see Ps 45:10 (LXX)3: avtavoip@y ToAéuoug péxpt TOV
Tepdtwy ThG YA T6fov ouvtpier kol ovykAdoe Smhov kol Bupeods
kotakadoe, év mupl “[the Lord] canceling wars to the end of the earth; hf
will shatter bow and break armor, and he will burn shields with fire-
The major example is Exod 15:3: klpiog ouvtpiBwv moAéuoug kbpLog Svokt
adtg “the Lord, when he shatters wars, the Lord is his name.” This line
from the Song of Moses is also quoted in Judith 9:7 and 16:2. As soon a8
the Lord God enters the human sphere of waging wars, the Lord does
not fight according to human logic or with human means and weap-
ons—rather, the Lord does things that bring wars to an end. Thus the
eulogy interprets the time of peace under the regency of Simon as 2
time of divine grace and a time of Israel’s victory over her enemi€s
(with the help of the Lord who crushes wars and kings). In a word: the
time of peace is proof for God’s presence in Simon and the
Hasmoneans.

Prophets and Psalms are the source also for the next verse in the €W
logy, 1Macc 14:14: kal éotrfpioev mdvtag tobg tamewobs tod Awod al”f".o
“and he supported all the humble among his people.” In doing s0 Si-
mon fulfilled what is said in Isa 11:4 about the peaceful kingdom of the
sprout from the stump of Jesse: A& kpLvel tamewd kpioww “he sha

23 See GOLDSTEIN, I Maccabees, 491.
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administer justice to a humble one.” Another passage that comes to
mind is the psalm about the ideal king of peace, Ps 71:4 (LXX): kpivel
Tolg Ttwyobg Tob AxoD kel owoel tobg viobg TGV Tevitwy “he will judge
the poor of the people and save the sons of the needy.” Thus the scrip-
tural background of the eulogy once again supports Simon as “Mes-
siah” and “king of peace.” The text leaves no doubt: Simon did exactly
what Scripture demanded. The following phrase makes it explicit: tov
Vouov &elftnoev “he sought out the law” (see above on Ps 104:45 LXX:

TWG &y purawoLy to Sikewwpate abtod kel tov vépov altod éx{ntiowoLv).
Thus, Simon is not very far from the ideal of the scribe studying the
biblical word of God. This ideal is formulated in Sir 39:1: miw tod
€mdidovtog v Yuxhy altod kal Siavooupévov €év viuw Uyiotov codiav
Tty dpyadwy ek{ntioe kol év Tpodnrelars doxoAndidetar “save for him
Who devotes his soul and who thinks about the law of the Most High!
He will seek out the wisdom of all the ancients, and he will be occupied
Wwith prophecies.”

Finally, the eulogy describes Simon’s restoration and enhancement of
the sanctuary in a way that reminds one of the prophecies of the glori-
Ous restitution of Jerusalem and the Temple in Isa 60: t& &yio é56Eacev
(IMacc 14:15) may be read as an echo of kol # 866x 00 Aipdvov mpdg ok

L év kumaplooy kol medky kol kédpy e Soffomr tov TémOV TOV HyLov
kouv “and the glory of Lebanon shall come to you, with cypress and pine
and cedar together, to glorify my holy place” (Isa 60:13). Although the
gl‘ophecy of Isaiah 60 was not completely fulfilled during the days of

Imon, he made at least a beginning, as the eulogy suggests.

Excursus: The Eulogy of Simon, Son of Onias according to
Ben Sira (Sir 50:1-21)

The final verse of the eulogy (1Macc 14:15) may also be read as a dis-
Wt echo of the praise of Simon’s predecessor in the office of the High
est, Simon II (218-192 BCE, son of Onias II.) in Ben Sira (Sir 50:1-21).

. 1€ praise of Simon, son of Onias, the magnificent priest, starts with

JUSt' this aspect: Simon repaired the house of the Lord and the holy

Shrine; a cistern for water was quarried. The city was fortified (see

viacc 14:7.10). The song in Ben Sira continues with praise of the splen-
id appearance of Simon the High Priest when officiating at the sanc-
ary. The metaphors focus on the beauty and magnificence of the ap-
fearanCe (“morning star, full moon, sun, gleaming rainbow, blossom of
0ses, gold vessel, olive tree, cypress” etc.). It is remarkable that the
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splendor of the High Priest, his “robe of glory” and the precious acting
together with the other priests in the cult (see Sir 50:11-17) are com-
pletely absent in the eulogy of 1Maccabees 14, although Simon the
Maccabee also held the office of High Priest. However, he was not of
Zadokite descent as was Simon, the High Priest of Ben Sira (Sir 50).
Hence, the Maccabean (or, better, pro-Hasmonean) eulogy does not
stress the priestly or cultic aspects, but rather points out that Simon’s
biblical antecedents are political leaders like the Judges, King Solomon
and Nehemiah (see above).

Looking back at the echoes, allusions and quotations from prophetic
literature the reader comes to the conclusion that Simon walked in the
way of the Lord and that his reign was a blessed time during which
God allowed the fulfillment of many divine promises once uttered by
the prophets. The text’s intention becomes obvious: All people of Israel
should follow Simon and his descendants, the Hasmoneans. Those a.l—
ready on the side of the Hasmoneans will receive final proof for their
allegiance; those who still have doubts will be persuaded by the au”
thority of Scripture. Simon'’s actions were in accordance with Scripture
and his reward was a time of peace and prosperity for the people. The
next step of interpretation turns the proof into an admonition: all follow-
ers of Simon (especially his son, John Hyrcanus) are commanded to a_Ct
like Simon, observing the Law of the Lord and the prophecies of old i
order to gain enduring peace and salvation.

2.4 Simon’s counter-history

The term “counter-history” labels phenomena in a story that reverse
the usual flow of history. Regarding the history of Israel in post-exilic
times, the Jews usually were oppressed or otherwise in a situation ©
distress where they had to fight against enemies or suffer through Vi0-
lence and exploitation. “Counter-history” refers to a story that tells 2
completely different constellation. The classical example for Jew!
counter-history is the Book of Esther in which the Jews are not only
rescued but are on the winning side, ultimately persecuting and €X€¢”
cuting their foes. In the eulogy of Simon there are two subtle examples
of counter-history. .
(1) The first reversal of the usual flow of history can be found 11
1Macc 14:4: kol fodxaoev # v lovbe Tdoag Thg fuépag Tipwvog, “and the
land became quiet all the days of Simon.” Usually the land becamé
“quiet” in the wake of a military defeat by the great power. 1Macc L
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States that the earth (!) became quiet before Alexander the Macedonian
(ke fiolxaoev 1 yRi évdmov adtov), but only after he penetrated to the
ends of the earth and took the spoils of a multitude of nations. In 1Macc
7:50 the land of Judah had some rest for a few days (!) following the
Victory over and the death of Nicanor (kai fodxacev 1 yi Ioude fuépog
MiYac)—again a situation of “counter-history,” a victory of the Jews,
but it Jasted only for a few days. Normally the generals and kings of the
Seleucids are victorious and bring a “peace” of quietness: Bacchides
fortifies several cities in Judah and the citadel in Jerusalem; after the
Sudden death of the High Priest Alcimus (who was a Hellenist and tore
down the wall of the inner court of the holy places), he returns to the
Seleucid king, kat fioixacer 7 yf) Iovda €tn dVo “and the land of Iouda
Was quiet for two years” (IMacc 9:50-57). In 1Macc 11:38, 52 the Seleu-
Cid king Demetrius dismisses his forces, because the land became quiet
before him. As the eulogy of Simon uses the same wording in IMacc
14:4, the reader concludes that Simon gained the same power as the
rll-lers and generals mentioned before: Now it is the Maccabees’ turn to
bring peace and quietness to the land of Judah.

(2) The second area of “counter-history” can be located in 1Macc
14:7. First, it is said that Simon gathered many captives (kai ouvviyayev
®Upadwotay moAAnv).2¢ In Hab 1:9 this wording is the technical term for
the Babylonians’ violence (kal ouvdfer &g fupov aiyperwoiav),® see also
‘ Chr 28:5 (the king of Aram against Ahas of Judah). Usually the Israel-
ltes/the Jews were taken captive and brought into exile—now it is Si-
Mon who gathers many captives. Alternatively, the phrase can be un-

Stood in a way that Simon brought captives back from exile and
Tesettled them (see, e.g., the translation of the New Jerusalem Bible).2

oth ways, it is a kind of “counter-history:” Simon reverses the usual

OW of history by his actions. This is manifested even more in the fol-
l"""’ing lines of 1Macc 14:7: Almost the same wording is used for Si-
Mon’s deeds (fortification, providing food in the fortified cities) as in
Some previous chapters for the military operations of the Seleucid
Bacchides.

2
Z: See, e.g., SCHUNCK, 1. Makkabierbuch, 356.
See GOLDSTEIN, I Maccabees, 491.
On thisissue see, e.g., DOMMERSHAUSEN, 1 Makkabier, 96-97.
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1Macc 9:52: Bacchides 1Macc 14.7: Simon

kal @ydpwoev Thy TOAW Thy kal éxvplevoev Taapwy kal

BowBaouvpav Ba18oovpwv

kai Tafopa kel Thg &kpag

kel thy ékpav

kel €0eto év abralc Suvduerg 10 taig mdAeov éxopriynoev

Kol TapaBéoelg PpupaTwy Bpupote
Kol €tafev adtoc €V okeleoLy
dyupuigews

And he fortified the city of and dominated

Baitsoura and Gazara Gazara and Baithsoura

and the citadel, and the citadel, ...

and he placed in them forces and | 10 He furnished food to the cities

stores of food. and equipped them with imple-
ments of fortification ...

The parallel wording seems to be no coincidence; hence the reader
must conclude that the text’s intention is to demonstrate that Simon iS
the true and powerful ruler of the land as was Bacchides before him-
Simon the Maccabee completely warded off the Seleucids’ predomi-
nance in the land.

2.5 Connections with the narrative of 1Maccabees

The Torah, the Prophets and the Psalms are major reference texts for
the eulogy of Simon, but there are also intertextual relationships within
the book of 1Maccabees itself. For example, the mentioning of Jopp®
Gazara and Baithsoura (14:5.7) recalls the related stories of the military
successes of Ionathan and Simon. According to 1Macc 10:76, Ionathan
took control of Joppe. Later on Simon turned aside to Joppe and occU”
pied it (12:33). The official honors for Simon (IMacc 14:25-49) stress
that Simon fortified the cities of Judea, especially Baithsoura, Joppe and
Gazara. The “islands of the sea,” for which Joppe and its harbor fun¢
tioned as an entrance way (14:5), reappear in 1Macc 15:1: The Seleucid
king Antiochus VII Sidetes sent friendly letters from the “islands of the
sea.”

The town of Gazara was taken by Simon according to 1Macc 13:43
his son John (Ioannes) was made commander of all the forces and €’
sided in Gazara (1IMacc 13:53). Simon camped against Baithsoura ar
took control of the city (IMacc 11:65-66). The detail of Simon taking
away the uncleanness from the citadel in Jerusalem (14:7) comes from
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13:50 and is mentioned again in 14:36. The furnishing of cities with food
and their fortification (14:10) is pointed out several times in the narra-
tive (see 13:33; 14:33-34; 16:14).

These few examples? suffice to demonstrate that the eulogy of Si-
mMon never was an independent “song” or “poem,” which was later
Incorporated in 1Maccabees, but that it was composed as a narrative
fulfilling a certain literary function (see below, the message of the
HaSmoneans).

The eulogy obviously does not tell the whole story about Simon.
The peaceful time during his reign did not last very long (just from 143
to 138 BCE2, the time when the Seleucid king Demetrius II was en-
gaged in war with the Parthian king Arsakes [see 14:1-3]%), and he
depended on the grace of the Seleucid kings. Finally his own son-in-
law kills him and two of his sons (1Macc 16:16).

3. Conclusion: The Message of the Hasmoneans

_P articularly the differences between the eulogy and the historical real-
1ty show that the praise of Simon is more of a dream than a reality; it is
a political program in form of a hymnal narrative. The eulogy states

nat peace, prosperity and political independence for the Jews are pos-
Sible—they became a partial reality during the days of Simon. The key
t0 this time of salvation are the Maccabees (Hasmoneans) and their
Obedience to the Torah.

The basic political message of 1Maccabees—namely, to support the
Hasmoneans (the Maccabees) as the true rulers of Israel—is fostered in
L& eulogy of Simon in at least three aspects. All of them relate to

ipture.” (1) The terminology that describes the reign of Simon al-
“fleS to the time of the legendary judges, to King Solomon, to Nehe-
Miah and resembles the language of the Messianic era. Thus Simon is
Presented as the heir of Israel’s famous rulers. As “Simon” obviously
Works as a cipher or code for the Maccabean/Hasmonean dynasty, the
eulOgy subtly proposes that the Hasmoneans are the “ideal” rulers for
rael, chosen and legitimated by God like the figures of the past (in

SCl‘ipture") and the Messiah.
\—“-
Z For more details see NEUHAUS, Studien, 201-205; GOLDSTEIN, I Maccabees, 490-492.
% See NEUHAUS, Studien, 203-204.
See DOBBELER, 1/2 Makkabier, 132. The Parthian king Arsakes/Arsaces V (or: VI) is
better known as Mithridates I, the “Great King” of Parthia (ca. 171-138 BCE), see
MANN, Arsacids; GOLDSTEIN, I Maccabees, 490.

0 See DOBBELER, 1/2 Makkabier, 132-133.
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(2) During Simon’s rule the promises of the Torah became reality
(“the land was giving its produce”). This must be due to the fact that
Simon obeys God’s Torah. It is also explicitly stated that Simon sought
out the law and eliminated all evil (see Deut 17:7 etc.). Again, there is a
political message between the lines: The Hasmoneans are the rulers
who observe God’s Law, the Torah. The eulogy tries to convince the
pious Israelites who faithfully observe the Torah to follow and support
the Hasmoneans: If Israel wants to prosper in the fulfillment of God's
promises, the people must adhere to the Hasmoneans and give up all
opposition against them.

(3) The prophecies of old are—at least partly—fulfilled: The im-
agery of peace and prosperity formulated as a promise in the prophetic
literature of Scripture is echoed in imperfect or aorist tense and thus
described as reality. The eulogy thus insinuates that Simon and the
Hasmoneans act according to God’s will: The time of peace and pros-
perity is proof of God’s presence within the ruling dynasty of the
Hasmoneans.

The eulogy thus does not only praise a famous man of the past—
Simon Maccabaeus—but proposes that the whole project stands in ac
cordance with Scripture and thus with God’s will and God’s plan. Th_e
authority of Scripture is used to promote the political, social and reli
gious program of the Hasmoneans.
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